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Is Hillel's Teaching the 
Same as the Golden Rule?
	By Rabbi Yehuda Shurpin	
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[bookmark: footnoteRef1a5410546]When someone challenged Hillel the Elder (b. 110 BCE) to teach the entire Torah while his listener stood on one foot, he famously replied, “That which is hateful to you, do not do to your fellow. That is the entire Torah, and the rest is commentary. Now go and study.”1
[bookmark: footnoteRef2a5410546]Of course, Hillel was expounding upon the verse in Leviticus: “You shall neither take revenge from nor bear a grudge against the members of your people; you shall love your fellow as yourself. I am the L‑rd.”2

Not The Golden Rule
Hillel’s teaching looks pretty similar to the classic “Golden Rule” (which goes something like this): “Do unto others what you want them to do to you.”
[bookmark: footnoteRef3a5410546]However, if we further examine the two aphorisms, there are stark differences.3 Many are struck by Hillel’s negative phraseology. Why did he say not to do that which you do not like instead of saying you should do that which you do like?
The question of Hillel’s word choice is more than just “Why go negative if you can go positive?” As we explained, the source for Hillel’s teaching is the verse in Leviticus, “You shall love your fellow as yourself.” So why switch to the negative?
[bookmark: footnoteRef4a5410546]Some explain that the reason Hillel focuses on what not to do is because the verse itself introduces the commandment of loving your fellow with the prohibition of not taking revenge or bearing a grudge against your fellow, indicating that the mitzvah is best framed as an instruction of acts to avoid.4 But we are still left with the question of why this is so.
[bookmark: footnoteRef5a5410546]Some explain that this is based on the Torah principle that when in danger, one’s own life takes precedence over that of the other. As such, Hillel did not go so far as to tell us that we should treat others like ourselves, as this is not the truth. Rather, he was teaching that we may not mistreat others, just like we do not want to be mistreated.5
[bookmark: footnoteRef6a5410546]Alternatively, knowing that his questioner was a beginner and potential convert to Judaism, Hillel was telling him that although it may seem very hard to reach the ultimate level of this mitzvah (of loving others like yourself), you should start off with at least not doing to others that which is hateful to you.6
[bookmark: footnoteRef7a5410546]However, Hillel ended off his words with “The rest is commentary. Now go and study.” Some commentators explain that Hillel was intimating that his words had many more layers of meaning, and to understand the depth of the mitzvah beyond the negative phraseology, “he should go learn.”7

True Love Covers All Blemishes
[bookmark: footnoteRef8a5410546]The third Chabad Rebbe, known as the Tzemach Tzedek,8 explains that Hillel’s unique formulation expresses a much deeper level of the mitzvah of loving your fellow as yourself.
[bookmark: footnoteRef9a5410546]The Talmud states that “a person sees no flaw within himself.”9 This, he explains, does not mean that we’re completely unaware of our shortcomings. On the contrary, we may be aware of and understand the depths of our deficiencies even more than another person. After all, the other person only perceives what is visible to the eye, while we discern what is in the depths of our own heart.
Rather, the intent is that our own faults are not as important to us and don’t disturb us. It is as if we don't see them at all. Why? Because we love ourselves. Even if we are intellectually aware of our deficiencies, this knowledge will not evoke an emotional response. Accordingly, our shortcomings give us no cause to be concerned. All our failings are drowned out in our self-love.
When someone points out our failings, we become angry, even if we know what they are saying is true. We are not mad about the deficiencies (since we knew about them all along), but because we are hurt by the fact that they uncovered the uncomfortable truth we had been covering with self-love.
Hillel’s teaching can be read thusly:
“What is hateful to you”—having one of your shortcomings revealed—“do not do to your fellow”—do not expose his faults and imperfections, whether in worldly matters, in his relations with others, or in his spiritual behavior. Do not make them noticeable and concrete. Instead, let your love for them cover over their faults to the point that they evoke no repulsion, just like your own.
When you love a person because of his or her very soul, no (external) shortcomings will interfere with this love, and any perceived evil will be swallowed up by the love.
When we understand that our souls are all one and do not see each other’s flaws, G‑d also overlooks our flaws and blesses us with an abundance of good—including the future Redemption, “the day that is all good.”

Footnotes
[bookmark: footnote2a5410546]1. Talmud, Shabbat 31a.  2. Leviticus 19:18.
3. In addition to what is explained in the article, it can perhaps be argued that the common phraseology seems to emphasize that the reason to treat others well is in order that you be treated well. In Hillel’s phraseology, it is almost the opposite. It isn’t about you figuring out how to get others to treat you well. It's about you not mistreating others. But how do you know what mistreatment is? By what is hurtful to yourself. While the classic formulation is essentially all about you, in Hillel’s phraseology, it's all about the other person.
[bookmark: footnote5a5410546][bookmark: footnote6a5410546]4. See Maharsha, ad loc. 5. Maharsha, ad loc. 6. Iyei Hayam on Talmud, Shabbat 31a, partially basing himself on the commentary ofthe Ramban on Leviticus 19:18.
[bookmark: footnote8a5410546][bookmark: footnote9a5410546]7. Iyei Hayam on Talmud, Shabbat 31a. 8. Derech Mitzvotecha, Lo Tisna and Ahavat Yisrael. 9. Talmud, Shabbat 119a.

Reprinted from the archives of Chabad.Org 
The Uniqueness of the Jewish
Town that was Led Astray
From the Teachings of the Lubavitcher Rebbe
Rabbi Menachem Mendel Schneerson, Zt”l
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The Torah portion of Re'ei is always read on the Shabbat preceding the month of Elul, or on the very first day of the month itself. Elul is the month before Rosh Hashana, and is dedicated to repentance and seeking forgiveness for our sins. This portion illustrates the great power that teshuva, or returning to G-d, can have.
It is generally believed that repentance can atone for sins which were committed against G-d, but cannot alone compensate for wrongdoings committed against our fellow man. A human judge can only hold a person accountable for what his eyes can see, whereas G-d knows what we hold in our hearts. This week's portion, however, shows us an exception to the rule, in the section about the "town that was led astray."
In general, the Torah is very stringent when it comes to laws concerning idolatry. Indeed, idol worship is one of the three transgressions, along with incest and murder, for which we are required to give up our very lives rather than commit. And in certain circumstances, the Torah decrees capital punishment for those who worship idols. Re'ei discusses the possibility of an entire town which has been lead astray and is engaging in this transgression, and refuses to repent of its evil. In such a case, the entire village is destroyed and obliterated from the face of the earth.
Maimonides explained that if the inhabitants do teshuva and return to the One True G-d, then of course the town is not destroyed.
There is something very unique about this law. In every other instance of wrongdoing where a beit din (Jewish court) is empowered to mete out punishment, the sinner's repentance has no bearing on and in no way prevents the sentence from being carried out. But in the case of the "town which was led astray," if the people do teshuva the town is allowed to remain in existence.
The explanation for this lies in the special category which is created by the "town which was led astray." When an entire populace is misled to serve false gods, the town attains the status of an idolatrous community. No longer are the inhabitants viewed as individuals who are sinning, but rather the entire community, as a community, is considered as deserving the harsh punishment entailed in the Torah. But if all the people sincerely repent, they revert to their former status as individuals and are no longer in this special category, and their town therefore avoids having to be destroyed.
This underscores the immense power of repentance, which can nullify even the harshest of decrees. We also learn from this chapter, if albeit in a negative fashion, the power inherent in unity. When we stand united and dedicate ourselves to good and positive causes, we can attain great heights. Conversely, when a group of people join together and unite to do evil, it causes the greatest damage and destruction.
The Jewish People draw their solidarity from the fact that all of us, all over the world, comprise one entity. We are likened to one soul which is divided and then put into the several million physical bodies which we inhabit. True repentance therefore reveals a Jew's inherent unity with his fellow Jews and with G-d Himself.

Reprinted from the Parshat Re’ei 5763/2003 (Issue #783) email of L’Chaim, a publication of the Lubavitch Youth Organization in Brooklyn, NY. Adapted from the works of the Lubavitcher Rebbe – Lukutei Sichot, Vol 14.


Rav Avigdor Miller 
On Living in a 
Jewish Environment
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[bookmark: caption8]
QUESTION: According to the way you explained the mitzvah of ובו תדבק, that we should cling to Hashem by living next to the Gedolei Yisroel so every Jew would have to live only in New York because where else are there Gedolei Yisroel?
ANSWER: I cannot tell you exactly where all the Gedolei Yisroel are — they’re not only in New York, absolutely not — but if you are saying that Jews should live in New York, there is no question that is true. Because where will you find an equal concentration of frum people in the United States like you find in New York? And naturally, nobody should leave a good Jewish environment unless he has some very important reason.
You have to realize what is doing outside of New York City. I lived for a long time outside, and I can tell you. You people don’t realize you are living behind a wall of protection. Outside, it is very different, very different. You hear far-off cities — I don’t want to mention any names; there is yeshiva, a big yeshiva here and a big yeshiva there. The yeshiva is very fine, but outside of the yeshiva, it is still very far away from what we understand.
I was recently at a banquet, served outside of New York City. It was a banquet where only talmidei chachomim attended, the best talmidei chachomim, the highest kind. I was shocked what I saw. Something could never happen even in a moderately frum banquet in New York City. There were gentile women who were waiters, with short sleeves; women waiters in a banquet with talmidei chachomim?
The answer is, it is outside of New York City. It is a different world.
Now, you’ll tell me, well it is only at this place. But other places, other things take place.

[image: ]

So, if you ask, should you leave New York City, I would say absolutely not, unless you are going to a better place.

Reprinted from a recent email of Torah Avigdor based on a question-and-answer session from a classic Thursday night hashkafah lecture of Rav Avigdor Miller, zt”l.


	
Thoughts that Count
for Our Parsha

And you will say, "I wish to eat flesh," because your soul longs to eat flesh (Deut. 12:20)
The desire to eat meat originates in a person's soul. What then, is the connection between the food that one eats to sustain the body and the desires of the spiritual soul? A Jew's G-dly soul "longs" to purify and elevate the spiritual sparks of holiness which are present in physical objects. The Torah states, "Not by [physical] bread alone shall a man live, but by each utterance of G-d [the G-dly spark which is hidden in it], shall a man live." Eating flesh, or eating bread, is just one way in which the concealed sparks in this world are purified by a Jew. The Baal Shem Tov explained that when a person gets a sudden desire to eat or drink a particular food or beverage, the reason is that his soul desires to elevate the spark within that food, as it states in Psalms, "Hungry and thirsty, their soul shall be enveloped in them." (Lubavitcher Rebbe)

And your eye be evil against your needy brother (Deut. 15:9)
If you look at your poor fellow Jew with an evil eye, searching for defects and sins in him in order to explain your own stinginess and unwillingness to help, then "he shall cry out to G-d against you, and it shall be a sin in you"- G-d will regard you accordingly, searching for your even graver transgressions and defects. (Rabbi Shmelke of Nicholsberg)

The blessing, if you will listen to the commandments of G-d (Deut. 11:27)
Being able to listen to G-d's commandments is in itself a blessing. You should be able to hear and absorb G-d's words in your very soul. (Rabbi Shimshon Rafael Hirsch)

But be strong not to eat the blood...in order that He do good for you, and for your children after you. (Deut. 12:23-25)
The sages learn from this that if G-d specifies a reward for refraining from eating blood, a thing which a person has no desire for because it is disgusting, how much greater a reward is there for refraining from that which one desires but is not permitted. (Tzena U'rena)

Take tithes, you shall take tithes (Deut. 14:22)
In Hebrew this verse is written, "Aser t'aser." Our Sages explain it can also be read, "Aser sheh-t'ta-asher - give a tenth so that you will become rich." Concerning other commandments, we are told not to perform them in anticipation of the reward. However, for the mitzva of charity (specifically the required amount of one tenth of one's earnings) the Torah itself tells us of the reward we will receive in this world - riches. (Milei D'Chasiduta on Pirkei Avot)

Reprinted from the Parshat Re’ei 5763/2003 (Issue #783) email of L’Chaim

The Child Who 
Belonged to All of Us
By Maayan David

Why a missing child can make an entire country feel, for a moment, like one family
Last Friday, a friend wrote to me about a particularly awful day she'd had. While I was typing out a few words of encouragement, another message from her popped up on the screen. "At least they found Yuval Kogan, thank G-d," she wrote. And I, who hadn't checked the news in an hour, let out a breath of relief and rushed to check the news sites to make sure that he was safe and sound. My reaction, I quickly realized, was more or less the same as that of every Israeli who heard "the child's been found!"
By any objective measure, this was a story about a stranger. I had never met the Kogan family, never set foot on the stretch of Ashkelon coastline where four-year-old Yuval wandered off during a family outing the previous Thursday. And yet for about 30 hours, a nation that did not know Yuval held its breath, praying for him to be found.
The facts of the case, once they emerged, were almost unbearably human in their simplicity. Yuval had fallen a few steps behind his father during a beach outing with his sisters, believed he knew the way back, and started walking on his own. By the time the alarm went out, he had covered several kilometers along the coast. 
What followed was not a routine missing-persons search. Police, volunteers, and eventually the Shin Bet joined the effort, combing the dunes through the night and resuming at first light. And then, Friday afternoon, a ZAKA volunteer searching on horseback near Nitzanim Beach spotted a small figure standing beneath a tree. Yuval had slept there through the night, in the shade, and gone toward the sound of approaching horses when he heard them. He was dehydrated, exhausted, and completely fine. On the beach where he'd disappeared, people broke into song.

[image: ]
Yuval and his rescuer

What strikes me, looking back, is not just that this was a happy ending — though G-d knows we needed one — but how uniform the emotional experience was across a country that agrees on almost nothing else. Religious and secular, left and right, people who had never heard the name Kogan before Thursday: all of them, it seemed, were checking their phones with the same knot in the stomach, and all of them exhaled at the same moment on Friday afternoon. That kind of synchronized feeling isn't really explicable by empathy alone. Strangers don't ordinarily grieve or rejoice together this completely. Something else is operating here, and Jewish tradition has a name for it.
The Talmud states plainly that all of Israel are guarantors for one another — arevim zeh ba-zeh. This isn't sentiment; it's framed as a legal and spiritual fact, derived from the moment the nation stood together to enter its covenant. Because we are bound to each other by that covenant, the tradition holds, what happens to one Jew is never purely private. 
The Midrash makes the same point through a parable: people share a single boat, and one of them begins drilling a hole beneath his own seat. When his neighbors object, he protests that he's only drilling under his own place. They answer him: the water will drown all of you together. A missing child on a beach in Ashkelon is, in this reading, a hole drilled in the boat we all share.
The kabbalistic and Chassidic tradition pushes this further, from metaphor into metaphysics. The Tanya argues that Jewish souls are not simply similar or sympathetic to one another — they are, at their root, a single unified soul that only appears fragmented in this world. Loving another Jew, in this framework, is not an act of generosity toward a separate being; it's closer to self-recognition.
None of this is abstract theology when you're refreshing a news site at midnight over a boy you've never met. It's the plainest possible explanation for why a nation held its breath for Yuval, and why, when he was found standing quietly under a tree, so many of us felt — for one Friday afternoon — like we'd gotten someone back.

Reprinted from the current website of Hidabroot.com


Boy George's New Song
Is an Act of Moral Bravery
By Rabbi Nechemia Coopersmith
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Boy George's blunt new song about October 7 is causing a stir. He deserves our support for having the courage to speak up.
Count me as a new fan of Boy George.
His music may not be my cup of tea, but his new reggae-inspired song, Od Nirkod (We Will Dance Again)’, stands out for its full-throated solidarity with Israel and the Jewish People. He deserves a real credit for its moral clarity and bravery.
That moral clarity shows in how unapologetically he names who's doing the killing and who's dying, as he sings, “Does it get ugly? You bet it does. When I know you wanna kill, every last one of us. Every last one of us. Every last one of us.”
Make no mistake: Hamas is the one trying to finish a genocide. Israel is the one stopping it. As the song puts it, "When you're attacked, it's what the army's for."
Moral clarity for naming the horrific sexual crimes Hamas committed - "Young girls raped against trees" - and the barbaric slaughter of innocents - "Murdered brutally. For the crime of dancing."
Moral clarity for calling out the world's hypocrisy and blind groupthink: "With selective memory. Musicians holding flags, mouthing like sheep. Propaganda fueled by the internet. It feels so weak."
Releasing a song like this today is an act of real bravery. Standing with Israel means facing a wave of condemnation and backlash. For Boy George, taking the heat is worth it. As he writes, "I don't feel brave, I just need to behave like a human."
If only more people lived with that kind of clarity.
He's also right about his message of hope: "We will dance again."
 
The lyrics of the song:
You say genocide, I say war.
When you’re attacked, it’s what the army’s for
Does it get ugly? You bet it does.
When I know you wanna kill, every last one of us.
Every last one of us. Every last one of us.
You never mention October 7. Young girls raped against trees.
Murdered brutally. For the crime of dancing. You condemn the Jews.
With selective memory. Musicians holding flags, mouthing like sheep.
Propaganda fueled by the internet. It feels so weak.
But trust me, we will dance again.
We will dance again.
We will dance again.
And there won’t be no war.
But if you’re ever confused, I stand with the Jews.
I don’t feel brave I just need to behave like a human.
But trust me, we will dance again.
We will dance again.
We will dance again.
And there will be no war.
But if you’re ever confused, I stand with the Jews.
I don’t feel brave I just need to behave like a human.
[In Hebrew] You say genocide, I say war, when they come to kill you.

Reprinted from the current website of aish.com
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